IDEALISTIC  THOUGHT  OF   INDIA

To maintain that the vdsands or samskdras too are momentary
will lead to an infinite regress, as it will necessitate the postulation
of another samskdra within the series of the first samskdra, and so
forth. Nagarjuna would therefore regard both the vijnanas and
samskdras as unreal. But the Yogacarin with his constructive
tendency is not prone to regard the mjndnas as unreal. The
Vijnanavadin or the Buddhist in general regards bhdva or existence
as a continual process of moments, while the forms of existence
which are the samskdras have some stability. Oldenberg rightly
remarks: "Where there is no being, but only becoming, it is not
a substance, but only a law, which can be recognized as the first
and the last."1 Here we see some similarity to Whitehead's
concept of process, in which the eternal objects, which are really
the forms of existence, inhere, though, according to the Vijnana-
vada, both process and its forms are ultimately unreal, the only
reality being Vijnana. But a process which is not the process of a
form cannot be understood. We see process only when a form
changes. And the attempt to treat form as stable or eternal, and
existence as pure process or change, seems to be unreasonable, in
that it introduces a new type of dualism between process and
form. Form is identical (tdddtmya) with existence. It can have no
separate being of its own except in our minds. True existence,
which is indeterminate and inexpressible, appears under various
determinations; and because the determinations are appearances,
the existence or sattd of the determinations or forms is the original
true existence. This is the view of the advaitin; and we can dis-
cover a tacit acceptance of it by the Vijnanavadin. For, even
according to the latter, the pure original Vijnana is indeterminate,
and appears under many determinations, which are ultimately
false.

By some the Alaya is compared to the sub-conscious of modern
psychology. To the extent that both contain potential tendencies
which will bear fruit in time there is similarity between the two.
But the Alaya, as Dr. E. J. Thomas rightly observes, is a meta-
physical concept and is regarded by some Yogacarins as the
ultimate reality. But modern psychology does not venture into
metaphysics.

x Buddha, p. 252.
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